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 This research explains that heredity affects the formation of personality. 

However, it is not the only one absolute factor which can’t be changed. In 

fact, personality can be supple and the tool to change is the environment. The 

purpose of this study is to show that heredity and environment are important 

in determining the quality of individual character development in Islamic 

education studies. In the teachings of Islam, both sourced through the Quran, 

the Hadith of the Prophet, and the opinions of other experts, although not 

explicitly stated, there are also several sources that explain and justify that 

heredity and the environment can affect the growth of character and behavior 

human behavior. Both heredity and the environment have a very significant 

relation either individually and together in the education process. Thus, in the 

world of education a teaching and learning strategy, it is needed to be able to 

accommodate human and religious values. In other words, humanitarian and 

religious values are inseparable wither in transfer of knowledge, transfer of 

value and transfer of method. Therefore the method in this research is uses 

research type/approach of library research. 
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1. INTRODUCTION  

A child living with parents as police officer is most likely that the child will be taught to be a police 

man. Besides, the child is considered to have good intellectual abilities so that he can become a police 

officer. Howeber, in fact, the child has a low intellectual level. The parent provides the opportunity for the 

child to attend a good formal education and attend training or tutoring in order to support his/her 

achievement. Yet, the child still has a retarded intellectual ability even until the time he becomes a 

policeman. It turns out that the child is mentally unprepared and he feels unprepared with what his parents 

expect. It is because the child has more desires or other ideals/goals. 

In fact, we can have two conclusions from the case above. First, the environment plays a role in 

affecting individual's development [1]. Perhaps, according to the above case, the child has an environment in 

which there are no signs of becoming a police officer. A simple example is that the child has a friend whose 

hobby is to become a racer. Thus, he also has the same ideals as his friend. It is because the child is more 

familiar with the racer environment. Second, it shows that genetic factors do not fully affect an individual's 

https://creativecommons.org/licenses/by-sa/4.0/


J. Edu. & Learn. ISSN: 2089-9823  

 

Philosophical review of heredity and environment in Islamic education (Firman Mansir) 

503 

development [2]. Genetic factors inherited by parents do not fully affect. Based on the example above, his 

parents are highly intellectuals, but do not necessarily guarantee that they will inherit their children [3]. 

There are three factors which affect the formation of a child's personality, which are heredity, the 

environment (cosmosentris) and human free will [4]. Heredity and environmental factors have proven to be 

influential, but both can be defeated by human free will on the condition "bi ma'unatillah" (Allah's help). 

Education is a process related to the activities of preparing and developing all students both material and 

immaterial, as well as forming their views of nature, life, himself, society and its relationship with life in 

accordance with Islamic values [5]. A Muslim educator without the solidity of the basic values (structure of 

ideas) that Islam holds, the educational process can be interrupted the connection between reality in the field 

and idealism, between the concept of reality, and between religion (theocentric), humanity (anthropocentric) 

and natural (cosmosentris). Though the relationship must always be integral, harmonious and continuous [6]. 

 

 

2. RESEARCH METHOD  

This research uses research type/approach of library research. Library research is used to collect data 

and information with the assistance of a variety of materials contained in libraries, including documents, 

books, magazines, historical stories, and others. This library research can also be used to study a variety of 

reference books and/or similar previous research results and is useful for obtaining a theoretical basis related 

to the problem to be studied. The data base used as a reference source is research journals and research book 

on this topic. This research can be considered to conduct data collection techniques by reviewing books, 

literature, notes, and report variants related to the problem being solved. According to the definition of other 

experts, the literature research can be considered also as a theoretical study, reference study and study of 

scientific literature which has a relationship with values, norms, and culture that develops in a social situation 

that is the object of research studies [7]. 

 

 

3. RESULTS AND DISCUSSION  

3.1. Heredity  

Heredity can be defined as inheritance or transfer of individual biological characteristics from both 

parents to the child. Inheritance of characters from parent to offspring either biologically through genes 

(DNA) or socially through inheritance of titles, or social status. This understanding has also been stated by 

Baqir Sharif al-Qarashi, that heredity is a decrease in genetic traits from parents to their children [8]. Every 

individual was born into the world with a certain heredity. Heredity in individuals is innate "specific genes". 

Congenital or inheritance or heredity comes from both parents (Genes) and can not be engineered. Congenital 

has an important role in the growth and development of children. The child was born with various kinds of 

inheritance which came from both mother and father or grandparents. The heredity factor is the first factor 

affecting individual development [9]. 

Heredity is the natural tendency of branches to imitate their original sources in physical and 

psychological composition. Other heredity experts define it as copying branches from the source. [10] The 

laws of heredity are outside the will of humans, who accompany individuals in all phases of life. One of the 

clearest and most well-known laws of heredity is the branch of copying the original source on external 

appearances and personal intricacies. In humans, infants have a variety of similarities with their parents in 

general, as well as character. Likewise, intelligence is also an inherited character. [11] Heredity is 

categorized into three parts: [12] 

a) Heredity and marriage (partiality) 

It is inherited one of the two original sources in its entirety or most of its properties. For example, a son 

accepts all physical and mental qualities from their fathers. 

b) Heredity and unification (coalition) 

The branches are contrary to the nature of the original source. For example, when an eastern man 

marries a western woman, their child will not bear the same physical traits as their parents. 

c) Heredity and merger (association) 

The branches copy one particular characteristic from the original source as well as copy the others from 

another source. A child may receive intelligence and height from the father, but hair and eye color are 

from the mother. 

Islam precedes psychologists and geneticists in showing the many effects and phenomena of heredity. 

As mentioned in the Koran surah Noah: 26-27 and al Baqarah: 221, as follows: 

 

َ و َّو ٌ حۡووُ َ لا و  و ِّ  ب و ى ل ع ۡ ر ِّۡو ا  ن و ِاۡ ِّۡاَّ ََّ ن و  ٰۡ َِّ َِّ يۡ  اٰ  لَِِّ ِۡ 

لِحِۡ ۡ ر ِّۡر ذوۡ َِّنوۡ ٌَِّ ن و ك لا ب و ٰ وَّ و ىَّ ا   َ  ِ ََۡ و ٰ لَُّ  ِ َِّا  َِ َِّ ً ِ لِّوَ ا ل ِ 
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The translation: Nuh said: "O my Lord, do not let any of the disbelievers live on earth.27. Surely if You 

make them to live, surely they will mislead your servants, and they will not give birth to other children 

who do pious again are very infidel (QS. Noah: 26-27)." 

 

3.2. Environment 

In general, environment is the situation around us. In the field of education, the meaning of the 

environment is still very broad which is everything outside the child, in the universe. The environment 

surrounds humans from birth to death. Between the environment and humans have mutual effect [13]. The 

environment in which children receive education is called the educational environment. Humans are faced 

with the environment since it is still a fetus in the mother's womb. The environment at that time is a liquid 

which is a food starch for prospective humans. Besides, the fetus is also affected by the mother's psycho-

physical condition. Since children are born in the world, children are directly confronted with the 

surrounding environment [14]. The environment that children face can be divided into the following [15]: 

a) Inner Environment 

It is the environment in human body of fluids that seep into the human body from food and drinks 

so that people can feel hungry, thirsty, sick and tired. 

b) Physical Environment 

It is natural environment around children in the form of plants, animals, earth, solid objects, liquids 

and gas objects. 

c) Cultural Environment 

It is tangible environment, art, science, customs and others. 

d) Social Environment [16] 

It is the environment which includes forms of the relation between humans with each other. This 

includes attitudes or behavior between people, the behavior of fathers, mothers, family members, 

neighbors, friends and others. The family is a miniature of the community. Thus, the introduction 

of family life gives a little or a lot of color to the child's view of community life patterns. 

e) Spiritual Environment [17] 

It is the environment in the form of religion, the beliefs held by the surrounding community and 

ideas that emerge in the community where the child lives. 

Based on some definitions of environment above, it can be know that environment is a place that is 

used as a place in the education process, starting from the educational process from the womb until the child 

is born. The family environment is the first and foremost environment in children's education. As often as the 

growth and development of age and knowledge, children will also recognize the social community 

environment as an educational environment. The educational environment refers to the situations and 

conditions that surround and have an influence on personal development [18]. 

Creating an educational environment with the concept of Islamic education is very important since 

the prenatal period. Familiarizing children with the Islamic education environment will be a long investment 

in life [19]. The Islamic education environment is referred to by Abuddin Nata as the tarbiyah Islamiyah 

environment [20]. The research of Islamic education environment is usually implicitly integrated with 

discussions of various types of educational environments. According to him, the tarbiyah Islamiyah 

environment is an environment in which there are Islamic characteristics that enable the implementation of 

Islamic education properly. The natural environment has an important role in Islamic education. It is because 

the environment is a significant element in the formation of personality and the achievement of individual 

desires within the general framework of civilization [21]. 

 

3.3. The relation between heredity and environment 

In the relation of human development process, some experts find the pattern of human self-

development in four factors which are the effect factor of nature, the effect factor of the surrounding 

environment, the emancipation factor (the desire to be free from others), and the influence factor of 

exploration (exploration of the state of the outside world) [22]. According to pedagogic experts, human 

development experiences a process in three factors which affect each other's development which are innate 

factors, environmental factors, and dialectical factors [23]. It is believed that human beings with all the 

characteristics of their growth characteristics are the result of achieving two factors, such as inheritance and 

environmental factors. Except in a few circumstances that physical growth may be referred to heredity such 

as the color of hair, eyes, facial features, etc. are hereditary factors except in some forms of personality and 

social growth that may be referred to as environmental factors [24]. 

There is a relationship or interaction between heredity and environment. Each heredity factor 

operates in different ways according to different environmental conditions. In addition to interactions, the 

relationship between heredity and the environment can also be described as an additive contribution [25]. 
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Both heredity and the environment contribute to the growth and development of physiology and even 

individual behavior jointly. Growth and development require physical and spiritual health conditions of 

children. The level and degree of hereditary and environmental influences on children differ according to 

aspects of their personality growth. The levels of influence of these two factors are also different looking at 

the age and growth phase that is passed. Hereditary factors are generally more powerful at the infant's level. 

This hereditary factor develops prior to the social relations they undergo and their development limits their 

experience. On the other hand, the effect of the environment is greater when people are growing up. At that 

time, the arena of the relationship and the space around the child that is the nature in which he interacted, is 

increasingly broad [26]. 

Islamic view toward heredity and environment have difference with three streams of educational 

philosophy of nativism, empiricism and convergence. The three streams are more inclined to humans as a 

center of learning or better known as anthropocentric. The Islamic view is different because it is apart from 

recognizing the internal influence of human values (anthropocentric), external influences from the 

environment (cosmosentric), and a sense of diversity by believing in the power and existence of God as the 

creator of life (theocentric). Heredity as an inheritance is the result of a compound between theocentric and 

anthropocentric. Theocentric, that in Islam recognizes God as the creator of man and man as the khlaifah fil 

ardh with all its potential [27]. 

The environment is the result of a compound between theocentric and cosmocentric. God created 

the universe. Learning obtained from our environment lives is not solely natural law (cosmosentris) and 

human findings (anthropocentric), but on the other hand ,there are laws that have not been found by humans 

known as ‘inayatullah (theocentric) [28]. Thus,, experts in Islamic education have always linked the search 

for world life in the search for knowledge and spiritual ethics [29]. Talking about the descendants of many 

opinions, there are scholars who agree and some who reject there are also neutral groups. They acknowledge 

the influence of heredity in terms of body, body and mind. However, they can’t accept the inheritance of 

moral character and social habits. After all, the hereditary factor is not so rigid that it cannot be affected. In 

fact, it can be flexed to a certain extent. The tool for bending and changing are the environment [30]. The 

environment is the most important aspect. Islamic teachings contained in the verses of the Qur'an, the Hadith 

of the Prophet, and the opinions of experts, although they do not determine environmental factors and 

heredity as the main factors that affect human growth, but no less sources that explain and acknowledge the 

effect of the relationship. these two factors are in the growth of character and behavior [31]. 

Interaction of genetic and environment can occur in the active relation or vice versa. Active 

relationships occur when children have or create environmental conditions that are supportive of their 

potential genotypically. Likewise, the passive relation between genes and environmental influences can occur 

in children [32]. Although there is a lot of evidence that shows the important role of heredity, it is worth 

remembering that the influence of heredity has limitations. According to them non-genetic factors, it can also 

contribute more to development such as the environment [33]. 

Heredity and the environment have a significant relation. They have an important role in the 

education process. Therefore, in the world of education learning strategies link religious spiritual values and 

human values into something that cannot be separated either in the transfer of knowledge, the transfer of 

value, and the transfer of methodology (expert methods) and science transformation [34]. 

 

3.4. The relation between human dependency and freedom 

Human has the highest level of other creatures that God created. Humans are social creatures which 

means that humans can’t live alone, always needing others. Humans are dynamic creatures, always in pairs 

with each other [35]. while comparing Humans with other creatures, it makes no differen ce which is the 

same nature of eating, drinking, doing activities, walking, and so on. But what distinguishes it from the others 

is piety. God gives humans a brain, intelligence, with this, humans can elevate their degrees and can also 

lower their degrees in God's sight. Through thinking, intelligence, the ability to build a civilization which 

ultimately also has freedom [36].  

Based on relationship with God, God is the ruler of this universe that is not like Him. In Islam's 

view, God is the determinant of one's destiny and He is the one and there is nothing like him. Allah is the 

creator of the universe and its contents. According to the author, that God and humans are inseparable 

because God essentially creates humans to make him His servant and the caliph [37]. Likewise humans, in 

essence, humans always ask and rely only on God. Any disbeliever will surely remember his Lord/God, 

when he makes a mistake. Similarly, the purpose of human existence in the Islamic view of humans created 

in this world is only to worship, servitude, and be obedient and loyal to Allah SWT [38]. 

Freedom is the ability of human, especially to give meaning and direction to their lives and works. 

The ability to accept or reject the possibilities and values are constantly offered to us by all things in life. In 

the world of education it is basically manifested in three categories of schools of thought, which are 
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cosmosentris, anthropocentric and theocentric [39]. The three schools emphasize their discussion of the 

internal "interaction" of human and external human factors, towards the knowledge and will processes of 

human beings. With regard to dependence and human freedom, the concept of human deeds are two 

categories of Islamic kalam in viewing this, there are Jabariyah-Ash'ariyah (free will) and Qodariyah-

Mu'tazilah (free act) [40]. Jabariyah argues that humans are not free to will and do, it is by the will of God. 

Whereas, Qodariyah argues that humans are the creators of their deeds and wills and all natural events take 

place according to sunnatullah namely natural law which is causality. The opinions of both streams 

(Jabariyah-Qodariyah) run with the beliefs and paradigms of each community. 

Islam recognizes the existence of the effect of heredity and the natural environment, both the natural 

environment and social environment in the formation of human personality. However, these two factors are 

not an exact price, even if someone who lives in a good environment and has good heredity, will also be good 

as well. Otherwise, even if you are in a bad environment and have bad heredity, it might also be good. [41] 

The factors that affect are because human free will and ability in accordance with the limits of humanity, will 

be able to defeat these two factors of influence on the help of Allah (bi ma'unatillah). Human freedom in the 

limitations of reason is not a certainty and absolute (absolute). Absolute and surely only belongs to Allah and 

also comes from Allah [42] 

Based on the explanation above, heredity factor, environment and dependency and Human freedom 

as a free will to respond to himself and his environment, are factors that influence the development of 

personality and potential that exists in each individual [43]. In addition to influencing personality, of course it 

also affects education [44]. Education is life. Life is education. Education will bring the direction and 

purpose of life towards a better and more beneficial [45]. Besides, the education process is to accept the 

effect of heredity as inheritance from both parents, then control the influence of the environment by being 

inherited from the heredity. As a creature created by Allah SWT as most noble and has been given the 

provision of reason, it must be used to think and make considerations in acting without being free from the 

supervision of Allah SWT [46]. Therefore besides the theory of the west are also no Islamic educational [47], 

and Islamic religious education should be managed professionally, based saintek and quality [48]. Aside from 

thatوIslamicوeducationوteachers’وcontentوknowledgeوofوmatters related to Islamic law [49]. There is a positive 

perception of the teachers in terms educational techniques and educational strategies of teaching and learning 

in the classroom [50]. 

 

 

4. CONCLUSION 

Based on the explanation about the data of research, then it can be conclude that Islamic education 

indirectly participates in passing down the values, norms and culture that support the realization of the 

objectives of Islamic education, namely the formation of Islamic civilization. In line with the objectives of 

Islamic education, the effect of heredity and environment, whether the natural environment and social 

environment is very influential in the formation of human personality. Heredity and environment are not 

determinants in shaping human personality, even if someone who lives in the midst of a good environment 

and has good heredity, will immediately become a good person too. And vice versa, even if the individual is 

in the middle of a bad environment and has bad heredity, it is possible to become a good person. Factors 

which also affect the formation of individual personality are due to human free will and other abilities. This 

can occur entirely with the help of Allah SWT. That in the end, human freedom with all the limitations of his 

reasoning thought is not a certain thing and absolutely influences the formation of his personality. Something 

that is certain and absolute is the authority of Allah SWT. Islamic education as a legacy of values, norms and 

culture can’t escape from its dependence on Islamic teachings themselves. The balance between the factors of 

heredity, environment, and education is ultimately an inseparable unity, and this is where the function of 

education in passing down the valuesof civilization in order to grow and develop in humans. 

 

 

ACKNOWLEDGEMENTS 
We are grateful to each university that became home based of the researchers, such as Universitas 

Muhammadiyah Yogyakarta and Universitas Medan Area which gave us support for researcher to colaborate. 

Thus, this library research could be conducted properly. 

 

 

REFERENCES 
[1] Van Wormer K and Besthorn F, Human behavior and the social environment, macro level: Groups, communities, 

and organizations. Oxford: Oxford University Press, 2017. 

[2] Carter I, Human behavior in the social environment, 6th ed. New Jersey: Aldine Transaction, 2011. 



J. Edu. & Learn. ISSN: 2089-9823  

 

Philosophical review of heredity and environment in Islamic education (Firman Mansir) 

507 

[3] Neus (Snowy) Evans, Hilary Whitehouse, and Margaret Gooch, “Barriers, successes and enabling practices of 

education for sustainability in Far North Queensland schools: A case study,” The Journal of Environmental 

Education, vol. 43, no. 2, pp. 121-138, 2012. 

[4] Maya Negev, Yaakov Garb, Roni Biller, Gonen Sagy, and Alon Tal, “Environmental problems, causes, and 

solutions: An open question,” The Journal of Environmental Education, vol. 41, no. 2, pp. 101-115, 2010. 

[5] Mark Halstead, “New directions in Islamic education: Pedagogy and identity formation, by Abdullah Sahin,” 

Journal of Islamic Studies, vol. 30, no. 2, pp. 286–288, 2019. 

[6] Mohamed Bakari, “Between social skills and marketable skills: The politics of islamic education in 20th century 

zanzibar by Roman Loimeier,” Journal of Islamic Studies, vol. 22, no. 3, pp. 452–456, 2011. 

[7] Freebody, P, Qualitative Research in Education: Interaction and Practice. London: Sage Publications, 2004. 

[8] Al-Qarashi, Baqir Sharif, The art of educating islamici: Tips for creating a superior generation (in Bahasa). 

Jakarta: Pustaka Zahra, 2003. 

[9] Berman, M. G, J. Jonides, and S. Kaplan, “The cognitive benefits of interacting with nature,” Psychological 

Science, vol. 19, no. 12, pp. 1207-1212, 2008. 

[10] Duhn, I, “Making ‘Place’ for ecological sustainability in early childhood education,” Environmental Education 

Research, vol. 18, no. 1, pp. 19-29, 2012. 

[11] Bonabeau, E, “Decisions 2.0: The power of collective intelligence,” MIT Sloan Management Review, vol. 50, no. 2, 

pp. 45–52, 2009. 

[12] Brehm, J.M, Eisenhauer, B.W, and Krannich, R.S, “Community attachments as predictors of local environmental 

concern: The case for multiple dimensions of attachment,”و American Behavioral Scientist, vol. 50, no. 2,  

pp. 142–165, 2006. 

[13] Schalkwyk Annalet, “Sacredness and sustainability: Searching for a practical eco-spirituality,” Religion and 

Theology, vol. 18, no. 1-2, pp. 77-92, 2011. 

[14] Wersal, L, “Islam and environmental ethics: Tradition responds to contemporary challenges,” Zygon, vol. 30, no. 3, 

pp. 451-459, 1995. 

[15] Merry, M.S, Culture, identity and Islamic schooling: A philosophical approach. New York: Palgrave Macmillan, 

2007. 

[16] Nordstrom, H.K, “Environmental education and multicultural education: Too close to be separate?,” International 

Research in Geographical and Environmental Education, vol. 17, no. 2, pp. 131-145, 2008. 

[17] Mogra, I, "Teachers and teaching: A contemporary muslim understanding," Religious Education, vol. 105, no. 3, 

pp. 317-329, 2010.  

[18] Foltz, R.C., "Is there an Islamic environmentalism?," Environmental Ethics, vol. 22, no. 1, pp. 63-72, 2000. 

[19] Gallant, M.R, "The objective (Maqasid) of the shari'ah in the protection of the environment," International 

Conference on Islamic Jurisprudence and the Challenges of the 21st Century: Maqasid Al-Shari'ah and Its 

Realisation in Contemporary Societies, International Islamic University Malaysia. 2006. 

[20] Nata, Abuddin, Islamic education philosophy. Jakarta: Logos Wacana Ilmu, 1997. 

[21] Guessoum, N. "The Qur’an, science, and the (related) contemporary muslim discourse (in Bahasa)," Zygon, vol. 43, 

no. 2, pp. 411-431, 2009. 

[22] Gunther, S. "Be masters in that you teach and continue to learn: medieval muslim thinkers on educational theory," 

Comparative Education Review, vol. 50, no. 3, pp. 367-388, 2006. 

[23] Halstead, J.M., "An islamic concept of education," Comparative Education, vol. 40, no. 4, pp. 517-529, 2004. 

[24] Hashim, R., "Rethinking Islamic education in facing the challenges of the twenty-first century," American Journal 

of Islamic Social Sciences, vol. 22, no. 4, pp. 133-147, 2005. 

[25] Jaffee SR and Price TS, “Gene–environment correlations: a review of the evidence and implications for prevention 

of mental illness,” Molecular Psychiatry, vol. 12, no. 5, pp. 432–42, 2007. 

[26] Khoury MJ, Davis R, Gwinn M, et al., "Do we need genomic research for the prevention of common diseases with 

environmental causes?," Am J Epidemiol, vol. 161, no. 9, pp. 799–805, 2005. 

[27] Bakar, O, Classification of knowledge in Islam: A study in philosophies of science. Cambridge: Islamic Texts 

Society, 1998. 

[28] Beringer, A, “Reclaiming a sacred cosmology: Seyyed Hossein Nasr, the perennial philosophy and sustainability 

education,” Canadian Journal of Environmental Education, vol. 11, no. 1, pp. 26-42, 2006. 

[29] Beringer, A., “In search of the sacred: A conceptual analysis of spirituality,” The Journal of Experiential 

Education, vol. 23, no. 3, pp. 157-165, 2000. 

[30] Bilal Philips, A., The fundamentals of Tawheed (Islamic Monotheism). Riyadh: Tawheed Publications, 1990. 

[31] Bonnett, M, "Environmental concern and the metaphysics of education," Journal of Philosophy of Education,  

vol. 34, no. 4, pp. 591-602, 2000. 

[32] Bratton, S.P, "Teaching environmental ethics from a theological perspective," Religious Education, vol. 85, no. 1, 

pp. 25-33, 1990. 

[33] Cairns, K., "The legitimate role of advocacy in environmental education: How does it differ from coercion?," 

Ethics in Science and Environmental Politics, vol. 2, no. 1, pp. 82-87, 2002. 

[34] Fien, J, "Education for the environment: A critique’vanوanalysis," Environmental Education Research, vol. 6, no. 2, 

pp. 179-192, 2000. 

[35] Foltz, R.C, "Is there an islamic environmentalism?," Environmental Ethics, vol. 22, no. 1, pp. 63-72, 2000. 

[36] Gottlieb, R.S, “Spiritual deep ecology and world religions,” In Deep ecology and world religions: News essays on 

sacred grounds, eds. D.L. Barnhill and R.S. Gottlieb. Albany: State University of New York Press, 2001. 



   ISSN: 2089-9823 

J. Edu. & Learn. Vol. 14, No. 4, November 2020:  502 – 508 

508 

[37] Gottlieb, R.S, “Saving the world: religion and politics in the environmental movement,” In Liberating Faith: 

Religious Voices for Justice, Peace, and Ecological Wisdom, ed. R.S. Gottlieb, 491-512. Lanham: Rowman & 

Littlefield Publishers, 2003. 

[38] Guessoum, N, "Science, religion, and the quest for knowledge and truth: An Islamic perspective," Cultural Studies 

of Science Education, vol. 5, no. 1, pp. 55-69, 2010. 

[39] Haddad, M, "An Islamic approach towards environmental education," Canadian Journal of Environmental 

Education, vol. 11, no. 1, pp. 57-73, 2006. 

[40] Halstead, J.M, "An islamic concept of education," Comparative Education, vol. 40, no. 4, pp. 517-529, 2004. 

[41] Halstead, J.M, "Islamic values: A distinctive framework for moral education," Journal of Moral Education, vol. 36, 

no. 3, pp. 283-296, 2007. 

[42] Hussain, K, "An Islamic consideration of western moral education: An exploration of the individual," Journal of 

Moral Education, vol. 36, no. 3, pp. 297-308, 2007. 

[43] Hussien, S, "Critical pedagogy, islamisation of knowledge and muslim education," Intellectual Discourse, vol. 15, 

no. 1, pp. 85-104, 2007. 

[44] Izutsu, T, Ethico-religious concepts in the Qur’an. Montreal: McGill-Queen’s University Press, 2007. 

[45] Jickling, B, "Ethics research in environmental education," Southern African Journal of Environmental Education, 

vol. 22, pp. 20-34, 2005. 

[46] Kazmi, Y, "Islamic education: Traditional education or education of tradition?," Islamic Studies, vol. 42, no. 2,  

pp. 259-288, 2003. 

[47] Asrori, H. Achmad, "Islamic education philosophy development (study analysis on Ta'lim Al-Kitab Al-Zarnuji 

Muta'allim Works)." Journal of Education and Practice, vol. 7, no. 5, pp. 74-81, 2016. 

[48] Halik, Abdul. "Paradigm of Islamic education in the future: The integration of Islamic boarding school and favorite 

school," Information Management and Business Review, vol. 8, no. 4, pp. 24-32, 2016. 

[49] Darmadji, Ahmad, et al., "Islamic education teachers’و contentو knowledgeو ofو Islamic law matters: A study in 

Yogyakarta City," Mediterranean Journal of Social Sciences, vol. 6, no. 5, pp. 441-441, 2015. 

[50] Lubis, Maimun Aqsha, et al., "The effectiveness of strategies and techniques in teaching and learning Islamic 

education." International conference on education and educational technologies–proceedings, pp. 218-223, 2010. 

 

 

BIOGRAPHIES OF AUTHORS 

 

  

Firman Mansir is permanent lecturer in Department of Islamic Education, Universitas 

Muhammadiyah Yogyakarta. He is an active researcher in the fields of education, religion and 

culture. He was graduated of Doctoral Degree from State Islamic University of Syarif 

Hidayatullah Jakarta.  

  

  

Muhammad Abrar Parinduri is permanent lecturer in the Master of Psychology, Universitas 

Medan Area. He is an active researcher in education and culture. He was graduated of Doctoral 

Degree from State Islamic University of Syarif Hidayatullah Jakarta.  

  

 

Tumin is permanent lecturer in Department of Islamic Education, Universitas Muhammadiyah 

Yogyakarta. He is an active researcher in the fields of education, religion and culture. He was 

graduated of Doctoral Degree from International Islamic University Malaysia.  

  

 

Endro Dwi Hatmanto is permanent lecturer in Department of English Language Education, 

Universitas Muhammadiyah Yogyakarta. He is an active researcher in the fields of education, 

religion and culture. He was graduated of Doctoral Degree from Royal Melbourne Institute of 

Technology Australia 

 


